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ba ‘Tsa Muhammad b. ‘Isa al-Tirmidhi is one of the most
@ influential figures in the Sunni hadith tradition. Born in

about 210/825 near the city of Tirmidh on the northern bank
of the Oxus River in modern-day Uzbekistan, he traveled widely
in northeastern Iran, Iraq, and the Hejaz to study with the most
sought-after scholars and transmitters of hadiths in his day. These
included scholars who had themselves travelled widely in the quest
to hear hadiths, such as Qutayba b. Sa‘id of Balkh (d. 240/854), as
well as scholars who would become famed for their mastery of both
hadith and law, such as al-Darimi of Samarqand (d. 255/869) and Abau
Dawud (author of the famous Sunan, d. 275/889). They also comprised
the most respected masters of hadith criticism, including Muslim
b. Hajjaj of Nishapur (author of the Sahih, d. 260/875) and Abt Zur‘a
al-Razi of Rayy (d. 264/878). But his most famous and influential
teacher was none other than al-Bukhari (author of the Sahih, d. 256/870).
At some point al-Tirmidhi returned to his hometown, where he died
in 279/892 at around seventy years of age. Today his grave can be
visited just north of Tirmidh in Uzbekistan, enclosed in an idyllic
brick mausoleum built in the old Samanid style and frequented by
local pilgrims.

Al-Tirmidhi’s legal and theological leanings are clear in his works.
Though he predated the solidification of the four schools of law, he
identified with the general legal and theological tradition that he
refers to as the ‘People of hadith’ (ahl al-hadith). Notably, he also refers
to this group as the ‘People of the Sunna and the Community’ (ahl al-
sunna wa’l-jama‘'a)—perhaps the earliest recorded instance of a scholar
identifying himself with this designation.' Al-Tirmidhi describes this
group as looking to exemplars like Malik (d. 179/796), Sufyan b. ‘Uyayna
(d. 196/811), ‘Abdallah b. al-Mubarak (d. 181/797), and Ishaq b. Rahawayh
(d. 238/853). But the most influential figure in al-Tirmidhi’s theological
universe was al-Bukhari’s teacher and the pivot of the Ahl al-Sunna
in Baghdad, Ahmad Ibn Hanbal (d. 241/855). Al-TirmidhT’s legal views
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were mainly shaped by Ibn Hanbal and even more so by his most
famous teacher, Muhammad b. Idris al-Shafi‘T (d. 204/820).

In matters of theology, al-Tirmidhi explains that the main position of
Ahl al-Sunna is that they take Qur’anic verses and hadiths about God’s
attributes and the unseen “as they come,” without offering figurative
interpretations. This does not mean that al-Tirmidhi and his fellow
early Sunnis interpreted verses referring to God’s hand or His move-
ment literally. For example, after presenting a hadith in which the
Prophet ¢ tells his Companions that they need not shout loudly in
their glorification of God while riding because their Lord “is not
deaf or absent” but is “between you and the fronts of your saddles,”
al-Tirmidhi explains that what is present there is not God Himself but
God’s knowledge and power. This does not contradict what al-Tirmidhi
listed as the Sunnis’ main principle in theology. Sunni disagreement
was not with figurative or metaphorical interpretation per se—it was
with figurative or metaphorical interpretation that did not originate
in revealed guidance. Early Sunnis like al-Tirmidhi had no problem
with the figurative interpretation of a Qur’anic verse or hadiths
provided that this interpretation came from the Prophet # or a
member of the early Muslim community, who would have learned

it from the Prophet.”

Al-Tirmidhi’s greatest achievement was his legal and doctrinal hadith
reference, the Jami‘ (‘The Compendium,’ finished in 270/884), containing
approximately 4,300 hadiths from the Prophet. We know that the
book was already being transmitted and copied widely by the early
900s CE, since the famous Hanaf1 hadith scholar and jurist of Egypt,
al-Tahawi (d. 321/932), had a copy.? By the mid-fifth/eleventh century
Sunni masters like al-Bayhadqi (d. 458/1066) and al-Khatib al-Baghdadi
(d. 463/1071) considered the Jami' to be an “authentic (sahih) book,”
meaning that it contained many invaluable and reliable reports. In
the 1100s CE it was included in the Six-Books hadith canon that had
formed as the foundation for Sunni hadith study and reference.*
Others, like the famous Hanbali sufi of Khurasan, Khwaje ‘Abdallah
al-Ansari (d. 481/1089), appreciated the Jami" for its accessible format
and clear style, since it both provided ratings for the reliability of every
hadith it contained and often explained their legal or theological
interpretation. In fact, al-Tirmidh1’s Jami‘ is, in effect, an early book
in the genre that lists the various positions of different schools of law
(ikhtilaf al-fuqaha’). On each legal issue, al-Tirmidhi provides the
relevant hadith, evaluates their authenticity, and then often tells the
reader which legal scholars took which positions.
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More importantly, the Jami® is a milestone in the development

of hadith criticism. It is the first book known to provide a section
defining critical terms for rating hadith authenticity, such as hasan
(good) and gharib (limited or unusual in its transmission). This is
contained in a chapter called al-‘Ilal at the end of the book, which is
the text translated below. Al-Tirmidhi employs these terms to subtly
evaluate not only the strength of every hadith’s chain of transmission,
but also the extent to which jurists acted on it. In addition, he provides
invaluable information on the identities and reliability of transmitters,
often citing al-Bukhari.

Sunni disagreement was not with
figurative or metaphorical interpretation
per se—it was with figurative or meta-
phorical interpretation that did not
originate in revealed guidance.

On the whole, al-Tirmidh’s Jami' is generally considered less reliable
than the hadith collections of al-Bukhari, Muslim, Abti Dawiid, or
al-Nasa‘, in part because it was not a book of hadiths that its collector
considered reliable or representative of the Sunna. Rather, it was a
book of hadiths that were in circulation in legal and theological dis-
course during the author’s time, regardless of what he thought of them.
Al-Tirmidhi included many hadiths that scholars had used in deriving
law even though he knew they were not rigorously authenticated.
Nonetheless, later Sunni scholars frequently relied on al-TirmidhT’s
declaration that a hadith was hasan and sahih to establish its reliability,
although influential critics like al-Dhahabi (d. 748/1348) declared that
al-Tirmidhi was too lax in his criteria and that his judgment should
not be relied upon in these issues.’

Kitab al-Tlal is a fascinating text for many reasons. First and foremost,

it represents a very early stage in the effort of Sunni hadith scholars to
elaborate their methods of transmission criticism. Forgery of hadiths
had emerged as a serious problem as early as the time of the Companions,
and Muslim scholars were presented with the challenge of figuring out
how to distinguish forged attributions from true Prophetic reports. One
method advocated by the broad school of Muslim rationalist theologians,
which emerged in the mid 700s CE and became known as the Mu'tazila,
was to compare any supposed hadith to 1) the Qur’an, 2) the established
Sunna of the Prophet, and 3) reason. Anything that contradicted any of
these criteria could not be the actual words of the Prophet.

5. Sham al-Din al-Dhahabi, Mizan al-i‘tidal fi
naqd al-rijal, ed. ‘All Muhammad al-Bijawl,
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The Jami' is a milestone in the develop-
ment of hadith criticism. It is the first
book known to provide a section defining
critical terms for rating hadith authen-
ticity, such as hasan (good) and gharib
(limited or unusual in its transmission).

The Ahl al-Sunna disagreed strongly with this approach, and with
good reason. First of all, it is very difficult to distinguish between
contradiction and explanation. All scholars acknowledged that the
hadiths of the Prophet provided crucial explanation for the Qur’an’s
intended meaning. For example, accepted hadiths describe the
Prophet # approving of his Companions eating meat from a dead
whale beached on the coast. But the Qur’an states that God prohibits
Muslims from eating carrion (Q. 5:3). However, this was not a contra-
diction. It was part of an explanation that the Qur’anic prohibition on
carrion is directed at land animals. The same challenge applied to the
relationship between hadiths. Was a hadith whose meaning differed
with another hadith a contradiction or an explanation? Second, ‘reason’
was in no way an objective or consistently agreed upon criterion for
evaluating truth and falsehood. As al-Tirmidh1’s contemporary Ibn
Qutayba (d. 276/889) pointed out, Mu‘tazila scholars—all citing the
proof of ‘reason'—disagreed with each other on what ‘reason’ entailed
just as much as they disagreed with their Sunni opponents.° Finally,
Muslim rationalists were willing to interpret Qur’anic verses that
described God in anthropomorphic terms, such as the verse describing
God and the angels on the Day of Judgment as “coming rank on rank,”
figuratively. The Qur'an was clearly true, they believed, but the literal
meaning of such verses could not be taken because it contradicted
prevalent senses of reason. So why not interpret potential hadiths
figuratively too, instead of rejecting them outright as forgeries because
they clashed with ‘reason’?

The emerging tradition of Sunni Islam tried to avoid these problems
by focusing not on the contents of hadiths but on their transmission.
The method described by al-Tirmidhi seeks to assess whether a report
is corroborated or not and, by examining all the reports a transmitter
passes on for corroboration, to decide on the reliability of specific
hadith transmitters. As I have demonstrated elsewhere, early Sunni
hadith critics like al-Bukhari, Muslim, and al-Tirmidhi did reject alleged
hadiths at times because of problematic meanings. Muslim, for example,
rejected a report claiming that there were five suras of the Qur'an
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Al-Tirmidhi states that the hadith of
killing the four-time drinker was
abrogated (mansiikh), which al-Nawawi
later confirms was agreed on by the
consensus of scholars. Others have
disagreed, primarily Imam al-Suyatl.
He argues that 1) there are roughly ten
sahih narrations of this hadith, and that
no similarly strong evidence exists
against this position; 2) that a reported
instance of the Prophet not doing this is
an act that might well be isolated and
therefore cannot stand as evidence
against a command given by the Prophet
in this hadith; 3) that the Companions
found drinking were exempted from
harsh punishment due to their piety and
service; and 4) that those people who are
addicted to alcohol and perennially
deviant in their conduct should be killed.
Al-Albani also held that this hadith meant
ajudge could execute someone who
committed the offense four times if there
was maslaha in this. As for the hadith of
combining prayers without the excuses of
rain or danger, Ahmad al-Ghumari
demonstrated that this was an accepted
position amongst early scholars and in
the Maliki school; one could combine
prayers for other reasons, provided it did
not become habitual. In his comments on
this hadith, Nir al-Din ‘Itr notes that it
implies that there are other excuses for
combining prayers, but that there is
consensus rejecting combining them for
no reason (as shown in another hadith in
al-Tirmidh1’s collection, which suffers
from a weak transmitter: man jama’‘a bayn
al-salatayn min ghayr ‘udhr fa-qad ja'a
baban min abwab al-kaba’ir). Ibn Rajab
adds that there is another hadith that
al-Tirmidhi included in his work with a
note that no one acted on it, namely the
hadith from Jabir b. ‘Abdallah that
during the time of the Prophet < the
male Companions would call out the
talbiya for the women. Al-Tirmidhi says
that this was a gharib narration and that
“the scholars had come to consensus that
the talbiya is not done on behalf of
women.” See Jami " al-Tirmidhi: kitab
al-salat, bab maja'a fi al-jam" bayn
al-salatayn fial-hadar; kitab al-hajj, bab



that, if you recited them, equaled one fourth of the Quran’s value. This
resulted in five fourths.” After 1000 CE, Sunni scholarship agreed that
any report that contradicted the Qur’an, the established Sunna, the
consensus of the community, or alleged events or teachings that, had
they happened or been propounded, would have been transmitted by
vastly more reports, could not really be the words of the Prophet .° But
the Sunni tradition has always been conservative in applying these tests.
Only if a report clearly fails one of these criteria would it be discarded
because of its meaning. Otherwise, Sunni scholarship has relied on the
methods of transmission criticism formalized by three generations
prior to al-Tirmidhi and articulated in early texts like Kitab al-‘Tlal.

The Book of Defects by al-Tirmidhi

[ToPic: THE JAMI AS LEGAL REFERENCE ¢ THE 2 HADITHS NOT ACTED
ON IN Law]

Abi ‘Isa [al-Tirmidhi] said: All the hadiths in this book are acted on in
law, taken as proof by at least some of the People of Knowledge, with
the exception of two hadiths.’ The first is the hadith of Ibn ‘Abbas that
the Prophet ¢ joined his Noon and Afternoon prayers, and his Evening
and Night prayers while in Medina without [the excuses] of danger,
being in a state of travel, or rain. The second is the hadith of the
Prophet # that he said, “If someone drinks wine, whip him, and if he
does it four times then kill him.” We have pointed out the flaws in both
these two hadiths in this book.™

[ToPic: AL-TIRMIDHT’S SOURCES FOR THE LEGAL OPINIONS IN HIS JAMI]

As for the opinions of the jurists cited in this book, [their sources are
as follows:] for the opinions of Sufyan al-Thawri, most of that material
was narrated to us by Muhammad b. ‘Uthman al-Kaf1, narrated to
him by ‘Ubaydallah b. Miisa, from Sufyan. Some of that material was
narrated to me by Abii al-Fadl Maktiim b. al-‘Abbas al-Tirmidhi,
narrated to him by Muhammad b. Yusuf al-Firyabi, from Sufyan.

As for the opinions in this book from Malik b. Anas, most of it was
reported to us by Ishaq b. Maisa al-Ansari, reported to him by Ma‘n b.
‘Isa al-Qazzaz, from Malik b. Anas. Some material from the chapters
on fasting was reported to us by Abit Mus‘ab al-Madani, from Malik b.
Anas. Some was reported to us by Maisa b. Hizam, reported to him by
‘Abdallah b. Maslama al-Qa‘nabi, from Malik b. Anas.
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As noted by Ibn al-Salah, this statement
suggests that al-Tirmidhi considers
abrogation to be an obscure defect (‘illa)
in a hadith. In general, a hadith being
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falling within the scope of criticizing its
isnad. It would be a matter of how a
hadith that might well be totally reliable
falls into the larger body of evidence on
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As for the opinions of ‘Abdallah Ibn al-Mubarak in this book, that is
what was reported to us by Ahmad b. ‘Abda al-Amuli* from the
disciples of Ibn al-Mubarak, from him. Some were reported from Abu
Wahb [Muhammad b. Muzahim], from Ibn al-Mubarak. Some were
reported from ‘Ali b. al-Hasan, from ‘Abdallah [Ibn al-Mubarak].
Some were reported from ‘Abdan, from Sufyan b. ‘Abd al-Malik, from
Ibn al-Mubarak. Some were reported from Hibban b. Miisa, from Ibn
al-Mubarak, and some were reported from Wahb b. Zam‘a, from
Fadala al-Nasawi, from ‘Abdallah b. al-Mubarak. And there are other
transmitters identified from Ibn al-Mubarak** other than those whom
we have mentioned here.

As for the opinions in the book from al-Shafi‘l, most of it was reported
to us by al-Hasan b. Muhammad al-Za‘farani, from al-Shafi‘t. And
the material from al-Shafi‘i on the issues of ablution and prayer was
reported to us by Abit al-Walid al-Makki, from al-Shafi‘l. And some
material was reported to us by Abat Isma‘il al-Tirmidhi, reported to
him by Yasuf b. Yahya al-Qurashi al-Buwayti, from al-Shafi‘T. And he
also mentioned some things from al-Rabi‘, from al-Shafi‘1. Al-Rabi*
gave us permission to [use] this material in a letter to us.”

As for the opinions in this book from Ahmad Ibn Hanbal and Ishaq b.
Ibrahim [Ibn Rahawayh], it was reported to us by Ishaq b. Mansur,
from Ahmad [Ibn Hanbal] and Ishaq [Ibn Rahawayh], except for what
is in the chapters on the pilgrimage, compensation payments (al-diyat),
and corporal/capital punishment (al-hudud), for I did not hear those
from Ishag b. Manstr. Rather, it was reported to me by Muhammad b.
Misa al-Asamm, from Ishaq b. Mansir, from Ahmad [Ibn Hanbal]
and Ishaq [Ibn Rahawayh]. Some of the statements of Ishaq b. Ibrahim
[Ibn Rahawayh] were reported to us by Muhammad b. Aflah, from
Ishaq, and we have made that clear in a book on narrations not
attributed to the Prophet (mawquf).

[ToPic: AL-TIRMIDHTI’S SOURCES FOR ILAL COMMENTARY]

As for instances in which there is mention of flaws in the hadiths, the
transmitters, or dates, this is what I derived from the books of history
(tarikh). And most of this information I discussed with Muhammad b.
Isma‘il [al-Bukhari],* and some of it I discussed with ‘Abdallah b. ‘Abd
al-Rahman [al-Darimi]® and Abai Zur<a [al-Raz1].** Most of that material
is from Muhammad [al-Bukhari], with the least of it being from
‘Abdallah [al-Darimi] and Aba Zur<a [al-Razi], for I have not seen anyone
in Iraq or Khurasan approaching Muhammad b. Isma‘il [al-Bukhari] in
the understanding of flaws [in hadiths], dates, and knowledge of isnads.

11. Some editions have his name as Ahmad b.

‘Abd al-A1a.

12. This may also be al-Amuli being referred

to instead of Ibn al-Mubarak.

13. This procedure is called mukataba, or

giving written permission to transmit
material. From the ninth to the eleventh
century, this was used by scholars who
had acquired reliable copies of a scholar’s
book or hadith collection and who
wanted to be able to transmit them
directly from that scholar. Sometimes
the scholar making the request had
already heard this material from an
intermediary, but the scholar wanted

a shorter, more direct chain.

14. Aba ‘Abdallah Muhammad b. Isma‘il

al-Bukhari (d. 256/870), the famous
author of the Sahih and one of al-
Tirmidh?’s main teachers.

15. Abtt Muhammad ‘Abdallah b. ‘Abd

al-Rahman al-Darimi (d. 255/869) of
Samarqand, author of a famous Sunan,
aleading hadith scholar and transmitter
of al-Shafi‘T’s teachings in Transoxiana.
He was a colleague of al-Bukhariand a
teacher of al-Tirmidhi and Aba Dawad.

16. Abi Zur‘a ‘Ubaydallah b. ‘Abd al-Karim

al-Razi (d. 264/878), one of the two great
hadith critics of Rayy (now a neighborhood
in modern-day Tehran) in his day, along
with his friend Abt Hatim al-Razi

(d. 277/890).



[ToPic: AL-TIRMIDHI’S REASON FOR WRITING THE JAMI ¢ THE
ACCEPTABILITY OF CRITICIZING HADITH TRANSMITTERS]

Abu ‘Tsa [al-Tirmidhi] said: What led us to elucidate the opinions

of jurists and the flaws in hadiths in this book is that we were asked
to do it but then did not take up the task for some time. Then finally
we undertook the task hoping that it would provide some benefit to
the people, for we found more than one of the imams burdening
themselves with writing the likes of which had not been composed
before, like Hisham b. Hassan, ‘Abd al-Malik b. ‘Abd al-‘Aziz Ibn
Jurayj, Sa‘id b. Abi ‘Araiba, Malik b. Anas, Hammad b. Salama,
‘Abdallah b. al-Mubarak, Yahya b. Zakariyya b. Abi Za'ida, Waki* b.
al-Jarrah, and ‘Abd al-Rahman b. Mahdi. They and others from the
People of Knowledge and Virtue had composed books, and in that
God allowed them to benefit the people greatly. So we hope that they
will be amply rewarded for that by God for what He allowed them to
provide the Muslims in terms of benefit. So they are the examples to be
followed in their compositions. But some who have no understanding
have criticized the People of Hadith (ahl al-hadith) for criticizing
transmitters. But we have found that a number of the imams from
the Successors spoke critically about transmitters, such as al-Hasan
al-Basri and Tawis, who criticized Ma‘bad al-Juhani. Sa‘id b. al-Jubayr
criticized Talq b. Habib. Ibrahim al-Nakha‘T and ‘Amir al-Sha‘b1
criticized al-Harith al-A‘war. And in this manner it had been reported
that Ayyab al-Sakhtiyani, ‘Abdallah b. ‘Awn, Sulayman al-Taymi,
Shu‘ba b. al-Hajjaj, Sufyan al-Thawri, Malik b. Anas, al-Awza‘q,
‘Abdallah b. al-Mubarak, Yahya b. Sa‘id al-Qattan, Waki‘ b. al-Jarrah,
‘Abd al-Rahman b. Mahdji, and others from among the People of
Knowledge all criticized transmitters and declared some to be weak.

But what led them to this, in our opinion (and God knows best), was
their sincere best wishes (nasiha) for Muslims. It should not be thought
that they wanted to impugn or slander people. Rather, they wanted to
point out the weakness of those transmitters so that they could be
known, for some of those people criticized as weak transmitters were
guilty of heretical innovation and some were accused of [forging]
hadiths. Some were heedless and committed many errors in hadith
transmission, so those imams wanted to clarify their condition out of
concern for the religion and out of caution. For indeed, testimony on
matters of religion is worthier of being established as stronger than
testimony in court over people’s rights or property.

Abt ‘Isa al-Tirmidhi said: It was reported to us by Muhammad b. Isma‘il
[al-Bukhari] who said: it was reported to us by Muhammad b. Yahya b.



Sa‘id al-Qattan, who said: my father told me: “I asked Sufyan al-Thawri,
Shu‘ba, Malik b. Anas and Sufyan b. ‘Uyayna about a transmitter, if he

were accused of some flaw or weakness, should I be silent about that or
point it out? They said, ‘Point it out.”

It was reported to us by Muhammad b. Rafi* al-Naysabuiri, who said:
it was reported to us by Yahya b. Adam, who said: “It was said to Abx
Bakr b. ‘Ayyash that some people sit [to teach] and their sessions are
attended, but they are not worthy of it.” Abt Bakr b. ‘Ayyash said,
“Anyone who sits to teach, some people will attend. A proponent of the
Sunna (sahib al-sunna),” when he dies, God will revive his memory.
A heretic is not remembered.”

It was reported to us by Muhammad b. ‘Ali b. al-Hasan b. Shaqiq,
saying: it was reported to us by al-Nadr b. ‘Abdallah al-Asamm saying:
it was reported to us by™ Isma‘il b. Zakariyya, from ‘Asim, from Ibn
Sirin, who said, “In the early period no one would ask about the isnad.
But when the Strife” began, they would ask about isnads so they could
accept the hadiths of the Ahl al-Sunna and leave the hadiths of the
People of Heresy (ahl al-bid ‘a).”

It was reported to us by Muhammad b. ‘Ali b. al-Hasan, who said:

I heard ‘Abdan say that ‘Abdallah Ibn al-Mubarak said, “For me, the
isnad is part of the religion. If not for the isnad, whoever wanted
would say whatever they wanted. But if you say to them, ‘Who told
you [that]?’, they cannot respond.”

“In the early period no one would ask
about the isnad. But when the Strife
began, they would ask about isnads so
they could accept the hadiths of the
Ahl al-Sunna and leave the hadiths of
the People of Heresy (ahl al-bid a).”

It was reported to us by Muhammad b. ‘Ali, who said: it was reported
to us by Hibban b. Miaisa, who said: A hadith was mentioned to Ibn
al-Mubarak and he said, “For that you'd require pillars made of brick.”
Abt ‘Tsa [al-Tirmidhi] said: meaning that he declared its isnad to be weak.

It was reported to us by Ahmad b. ‘Abda, who said: “It was reported to us
by Wahb b. Zam‘a, from ‘Abdallah Ibn al-Mubarak that he abandoned

17. As John Nawas has shown in his statis-

tical study, those known as sahib sunna
were “the good guys” in the Sunni
struggle against Muslim rationalists like
the Mu'‘tazila. They predominately lived
in Iraq between circa 150/750-350/950
and played a disproportionally large role
in the transmission of hadiths as recorded
in the Six Books. See John Nawas, “The
Apellation Sahib Sunna in Classical Islam:
How Sunni Islam Came to Be,” Islamic
Law and Society 23 (2016): 18-19.

18. This is also the isnad through which

Muslim narrates this report in his Sahih.
It continues from Isma‘il b. Zakariyya
Abt Ja‘far Muhammad b. al-Sabbah
Muslim. In fact, all versions that I have
found of this report ultimately stem from
Isma‘ilb. Zakariyya. See also Ibrahim b.
Ya‘qab al-Jawzajani, Ahwal al-rijal, ed.
Subhi al-Samarra’1 (Mwassasat al-Risala,
1985), 35-6.



the hadiths of al-Hasan b. ‘Umara, al-Hasan b. Dinar, Ibrahim b.
Muhammad al-Aslami, Muqatil b. Sulayman, ‘Uthman al-Burri, Rawh
b. Musafir, Aba Shayba al-Wasiti, ‘Amr b. Thabit, Ayyub b. Khit,
Ayytb b. Suwayd, Nasr b. Tarif—namely Abai Juz’, al-Hakam, and
Hubayyib b. Hujr. And with al-Hakam, Ibn al-Mubarak narrated one
hadith in the Book of Refined Behavior (Kitab al-Rigaq) but then
abandoned him, saying ‘Hubayyib I do not know.”

Ahmadb. ‘Abda heard ‘Abdan say, “Abdallah Ibn al-Mubarak had read
the hadiths of Bakr b. Hubaysh, but later when he would come across
them he would turn away from them and not mention him.”

Ahmad said that it was reported to him by Abtt Wahb that a man who
had been impugned in hadith was mentioned to ‘Abdallah Ibn
al-Mubarak, who said, “I would rather become a highway robber than
narrate hadiths from him.”

And it was reported to us by Maisa b. Hizam, who said: I heard Yazid b.
Hariin say, “It is not permitted for anyone to narrate [hadiths] from
Sulayman b. ‘Amr al-Nakha1 al-Kafi.”

{It was reported to us by Mahmud b. Ghaylan: it was reported to us by
Abt Yahya al-Himmani, who said: I heard Abii Hanifa say, “I have not
seen a bigger liar than Jabir al-Ju‘fT nor anyone more virtuous than
‘At2’ b. Abi Rabah.”

Abu ‘Tsa al-Tirmidhi says: I heard al-Jarad say that he heard Waki

[b. al-Jarrah] say, “If it were not for Jabir al-Ju‘f1*° then the people of Kufa
would be without hadiths. And if not for Hammad [b. Abi Sulayman]*
the people of Kufa would be without legal knowledge (figh).”}**

Abu ‘Isa al-Tirmidhi said: I heard Ahmad b. al-Hasan say: “We were
with Ahmad b. Hanbal and the topic of who is required to pray the
Congregational Friday prayer was mentioned. Some people mentioned
reports from scholars from among the Successors and others, and I said,
“There is also a hadith from the Prophet €. Ibn Hanbal said, ‘From the
Prophet 2, and I said, ‘Yes, it was reported to us by Hajjaj b. Nusayr,
who said: it was reported to us by al-Mu‘arik b. ‘Abbad, from ‘Abdallah
b. Sa‘id al-Magburi, from his father, from Abtt Hurayra & that the
Prophet said, “The Friday congregational prayer is incumbent upon
anyone who the night brings safely back to his family.”** Ibn Hanbal
grew angry and said, ‘Seek forgiveness from your Lord’, twice.”**

19. This Strife (fitna) was the Second Civil
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W

War (680-692 CE), between the followers
of ‘Abdallah b. al-Zubayr, those of the
Umayyads, and the Shia.

Jabir al-Ju‘fi (d. 128/745-6) had extremist

Shiite beliefs, so much so that even later
Shiites kept their distance from him. See
Hussein Modaressi, Tradition and Survival:
A Bibliographical Survey of Early Shi‘ite
Literature Vol. 1 (Oneworld, 2003), 92..

.Hammad b. Abi Sulayman (d. 120/738)

was a leading scholar of Kufa and the
main teacher of Abi Hanifa.

.Ibn Rajab states that this statement

between braces {} is not found in some
recensions of al-Tirmidhi’s Jami', but

he admits that al-Tirmidhi includes it
elsewhere in his book (see Jami " al-
Tirmidhi: kitab al-salat, bab ma ja'a i fadl
al-adhan). He mainly objects to its content,
saying 1) that Jabir al-Ju‘fi had extremist
Shiite beliefs, and 2) that the statement
about Jabir al-Ju‘fT’s essentialness to
Kufan hadith transmission is factually
false. It ignores a slew of major hadith
transmitters, such as al-A‘'mash and Aba
Ishaq al-Sabi‘T; Ibn Rajab, Sharh, 1:69-70.
Abt Dawad says in his Sunan that he only
includes one hadith from Jabir al-Ju'f7;
Sunan Abi Dawid: kitab al-salat, bab man
nasiya an yatashahhad wa huwa jalis.

.I.e., one who can travel from his home to

the mosque where Friday prayer is held
and return home before nightfall.

24.Al-Tirmidhi also mentions this hadith

in the body of his book; Jami" al-Tirmidhi:
kitab al-salat, bab ma ja'a fT kam tu’ta
al-jum‘a. In his time, some scholars acted
on this opinion. For the Shafi‘T school,
itis required for those who can hear the
adhan; for the Hanbalis and Malikis, it is
only required for those in the city where
the mosque is located.



Abt ‘Isa al-Tirmidhi said: Ahmad Ibn Hanbal did that because he 25. Abii ‘Awana’s concern is that Aban

did not believe that that report was from the Prophet € due to the would just confirm uncritically
o . . . anything anyone had attributed

weakness of its isnad. For he did not know of it being reported from to al-Hasan.

the Prophet . Hajjaj b. Nusayr is criticized as weak in hadith, and

‘Abdallah b. Sa‘id al-Magburi was very much criticized as weak in

hadith by Yahya b. Sa‘id al-Qattan.
[Topic: DIFFERENT LEVELS OF CRITICISM]

Abu Isa al-Tirmidhi said: So anyone from whom a hadith is narrated
who is accused [of poor performance in hadith] or is criticized as weak
in hadith for his lack of carefulness and numerous mistakes, if that
hadith is only known through that report, it cannot be used as proof.
And more than one of the imams have narrated [reports] from weak
transmitters and made clear their status to the people.

It was reported to us by Ibrahim b. ‘Abdallah b. al-Mundhir al-Bahili:
it was reported to us by Ya'la b. ‘Ubayd: it was said to us by Sufyan
al-Thawri, “Be wary of [Muhammad b. al-S3’ib] al-Kalbi.” It was said
to Sufyan, “But you narrate [hadiths] from him?!”, and he replied,

“I know the true ones from the false.”

It was reported to us by Muhammad b. Isma‘il [al-Bukhari]: it was
reported to us by Yahya b. Ma‘in: it was reported to us by ‘Affan, from
Abit ‘Awana, who said, “When al-Hasan al-Basr1 died, I longed to know his
opinions on issues, so I began seeking them out from his students, which
brought me to Aban b. Abi ‘Ayyash. He read to me all of it, from al-Hasan.
So I do not consider it allowable to narrate any of that from [Aban].”*

Abu ‘Isa al-Tirmidhi said: But more than one of the imams have
narrated from Aban b. Abi ‘Ayyash despite the weakness and
carelessness in hadith that AbG ‘Awana and others have described in
him. So do not be deceived by the fact that reliable narrators (thiqat)
narrate from people, because it is reported from Ibn Sirin that he said,
“Indeed a man might narrate hadiths to me without me accusing him
of any flaw, but I could find some flaw in the person who is above him
[in the isnad].” And more than one person has reported from Ibrahim
al-Nakha‘, from ‘Abdallah Ibn Mas‘@d that the Prophet used to
perform the qunit invocation in his Witr prayer before he bowed, and
Aban b. Abi ‘Ayyash reported from Ibrahim al-Nakhai, from ‘Algama,
from ‘Abdallah Ibn Mas‘iid that the Prophet < used to perform his
qunit in his Witr prayer before bowing. That is how Sufyan al-Thawri
narrated the report from Aban b. Abi ‘Ayyash. And others narrated
from Aban b. Abi ‘Ayyash the same thing by that isnad but added that
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‘Abdallah Ibn Mas‘td said that his mother reported to him that she
had slept at the Prophet’s house and seen him perform the qunut
invocation in the Witr prayer before bowing.*®

Abu Tsa al-Tirmidhi said: And Aban b. Abi ‘Ayyash, even if he was
known for his piety and effort, this is his condition as pertains to
hadith. And that group [of hadith scholars], they were people of
retention (hifz), so how many men were there who were righteous but
who were not up to the standards of testimony (shahada) and did not
memorize it correctly? So anyone who was accused of lying/passing
on forged material in hadith, or was careless, making many mistakes,
most of the People of Hadith from among the imams are of the
opinion that one should not concern oneself with narrations from him.
Do you not see that ‘Aballah b. al-Mubarak narrated hadiths from
people from among the scholars, but when it became clear to him that
this was their situation, he put narrating from them aside?

{It was reported to us by Maisa b. Hizam, who said that he heard
Salih b. ‘Abdallah say, “We were with Abt Mugqatil al-Samarqandj,
and he started to narrate lengthy hadiths from ‘Awn b. Abi Shaddad
concerning the advice of Lugman [the Wise], the killing of Sa‘id b.
al-Jubayr*” and things of that nature. So his nephew said, ‘O uncle,
don’t say that ‘Awn reported that to you, for indeed you did not hear
these things from him. Abt Muqatil said, ‘O my child, that is good
speech (kalam hasan).”®

Anyone who was accused of lying/
passing on forged material in hadith,

or was careless, making many mistakes,
most of the People of Hadith from
among the imams are of the opinion
that one should not concern oneself
with narrations from him.

And I heard al-Jartad say: We were at the home of Aba Mu‘awiya, and a
hadith of Abti Mugatil was mentioned to him, from Sufyan al-Thawri,

from al-A‘mash, from Aba Zabyan, who said: “‘Ali (may God be pleased

with him) was asked about wasp nests (kur al-zanabir). He replied:
‘There is nothing wrong with it, it is like something caught from the
sea’. So Abii Mu‘awiya said: ‘I am not saying that your friend is a liar,
but that hadith is false (kadhib).”}
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26.Al-Tirmidhi is drawing attention to the

fact that only Aban b. Abi ‘Ayyash added
in ‘Alqama to the isnad, and that he
recorded this addition about Ibn Mas‘ad’s
mother in the text of the hadith from Ibn
Mas‘ad. That only Aban relates this makes
his testimony uncorroborated, which
reflects badly on his reliability as a hadith
transmitter. Whether or not the qunit was
recited before or after bowing was the
subject of much debate, with various
narrations even from one Companion
(Anas b. Malik) differing on this, perhaps
due to the Prophet  performing it
differently at different times. See Sahih
al-Bukhari: kitab al-witr, bab al-qunit qabla
al-ruku’ wa ba'dahu.

27.8a‘1d b. Jubayr (d. 94/712) was a prominent

scholar of the Successors who lived in
Mecca and later in Kufa. He participated
in the revolt against the tyrannous
Umayyad governor al-Hajjaj and was
eventually executed for this.

28.{} does not appear in many published

editions of al-Tirmidh1’s Jami‘.



[Al-Tirmidhi said:] Indeed some of the People of Hadith have criticized
respected members of the People of Knowledge and deemed them
weak in hadith due to poor retention of what they transmit (hifz),
while others from among the imams have declared them reliable due
to their great status and truthfulness, even if they did err in some
things they narrated. [For example,] Yahya b. Sa‘id al-Qattan
criticized Muhammad b. ‘Amr and then narrated from him.

It was reported to us by Abit Bakr ‘Abd al-Quddis b. Muhammad
al-‘Attar al-Basri: it was reported to us by ‘Ali b. al-Madini, who said.:
“I asked Yahya b. Sa‘id [al-Qattan] about Muhammad b. ‘Amr b.
‘Algama, and he said, ‘Do you want to be easy or severe?’, and I said,
‘No, severe.’ He said, ‘He is not one of those that you want [to narrate
from. He used to say:] “Our teachers Aba Salama, Yahya b. ‘Abd
al-Rahman b. Hatib used to say..””” Yahya said, ‘I asked Malik b. Anas
about Muhammad b. ‘Amr and he said the same thing I did about
him. Al [b. al-Madini] said: ‘Yahya [al-Qattan] said, “Muhammad b.
‘Amr is better than Suhayl b. Ab1 Salih, and he is better than ‘Abd
al-Rahman b. Harmala.” And ‘Ali said: ‘And I asked Yahya [al-Qattan],
“Then what do you think about ‘Abd al-Rahman b. Harmala?”, and he
said, “If 'd wanted to prompt him to say whatever I wanted I could
have.”?° I asked, ‘So he used to be prompted by people in his
narrations?’, and Yahya al-Qattan said, ‘Yes.” Ali b. al-Madini added,
‘And Yahya [al-Qattan] would not narrate hadiths from Sharik, Aba
Bakr b. Abi ‘Ayyash, Rabi‘ b. Sabih or al-Mubarak b. Fadala.”

Abu Tsa al-Tirmidhi said: Yahya b. Sa‘id al-Qattan stopped narrating
from those people, but what made him do so was not that he thought
they were liars, but rather it was because of the condition of their
retention of their material (hifz). It was reported that Yahya b. Sa‘id, if
he saw a person narrating from his memory one time like this and one
time like that, with no one established narration, he would abandon
him. But others like ‘Abdallah b. al-Mubarak, Waki* b. al-Jarrah and
‘Abd al-Rahman b. Mahdi and other imams all narrated from people
that Yahya b. Sa‘id al-Qattan rejected.

Abu Isa [al-Tirmidhi] added: In this way, some of the People of Hadith
criticized Suhayl b. Abi Salih, Muhammad b. Ishaq, Hammad b. Salama

and Muhammad b. ‘Ajlan, and others like them from among the imams.

These were criticized for their retention of their material (hifz) in some
of the things they narrated, and other imams narrated from them.
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29.1n other words, anytime Muhammad b.
‘Amr was asked about where he had heard
a hadith, he would always automatically
cite these same teachers.

30.This means he did not really have a
command of the material he was trans-
mitting because if someone suggested
he had made a mistake or provide an
alternative, he would just agree.



It was reported to us by al-Hasan b. ‘Ali al-Hulwani, who said: it
was reported to us by ‘Ali b. al-Madini that Sufyan b. ‘Uyayna said,
“We considered Suhayl b. Abi1 Salih firm (thabit) in hadith.”

It was reported to us by Ibn Ab1 ‘Umar that Sufyan b. ‘Uyayna said,
“Mubhammad b. ‘Ajlan was reliable (thiqa) and trustworthy in hadith.”
Abu Tsa al-Tirmidhi said: “But Yahya b. Sa‘id al-Qattan criticized with
us the transmissions of Muhammad b. ‘Ajlan from Sa‘id al-Magburi.”

It was reported to us by Abat Bakr, from ‘Ali b. ‘Abdallah [b. al-Madini],
that Yahya b. Sa‘id al-Qattan said that Muhammad b. ‘Ajlan said, “The
hadiths [I have] from Sa‘id al-Magburi, some of them are from Sa‘id
from Abti Hurayra, and some are Sa‘id, from some person, from Aba
Hurayra, and I got them mixed up so I made them all ‘from Sa‘id,
from Abtt Hurayra.” [Al-Tirmidhi said] so Yahya b. Sa‘id criticized Ibn
‘Ajlan for that, but Yahya [still] narrated a lot from Ibn ‘Ajlan.

Abt ‘Isa [al-Tirmidhi] said: And in that manner, those who have
criticized Ibn Abi Layla have done so for his retention (hifz). Ali

[b. al-Madini] said that Yahya b. Sa‘id al-Qattan said that Shu‘ba
narrated from Ibn Abi Layla, from his brother ‘Isa, from ‘Abd
al-Rahman b. Abi Layla, from Abt Ayyab, from the Prophet < about
sneezing (al-‘utas). Yahya said, “Then I met Ibn Abi Layla and he
narrated [it] to us from his brother, ‘Isa, from ‘Abd al-Rahman b.
AbI Layla, from ‘Ali, from the Prophet €. Abt ‘Isa [al-Tirmidhi] said:
More than one thing has been narrated about/from Ibn Abi Layla like
that. He would say something one way once and another way another,
meaning the isnad, and that concerned his retention (hifz).

And most of those past People of Knowledge would not write down
[their hadiths], and those who did write them down would do so after
hearing them [orally].

I heard Ahmad b. al-Hasan say that he heard Ahmad b. Hanbal say,
“Ibn Abi Layla is not to be used as proof.” And such it is with those who
have criticized Mujalid b. Sa‘id, ‘Abdallah b. Lahi‘a and others—they
were criticized for their poor retention (hifz) and their great number
of errors. But more than one of the imams have narrated from them.

[Topic: ACCEPTABILITY OF USING CRITICIZED TRANSMITTERS]
But if one of those [criticized transmitters] narrated something alone

and that hadith was not corroborated, he is not used as proof, just as
Ahmad b. Hanbal said about Ibn Abi Layla—he meant if he narrated
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something alone. And this is even more serious when the narrator
has not preserved the isnad correctly, and added someone or left
someone out, or changed the isnad, or transmitted something that
changes the meaning of the hadith. But as for those who got the isnad
correct and preserved it but changed the wording [of the hadith],
there is more flexibility there among the People of Knowledge if he
did not alter the meaning.

[Topic: IMPRECISE NARRATION OF HADITHS/NARRATION OF THE
MEANING OF HADITHS]

It was reported to us by Muhammad b. Bashshar, saying: it was
reported to us by ‘Abd al-Rahman b. Mahdji, saying: it was reported to
us by Mu‘awiya b. Salih, from al-Al2’ b. al-Harith, from Makhal, from
Wathila b. al-Asqga‘, who said, “When we tell you a hadith with just its
meaning, that should suffice you (hasbukum).”

It was reported to us by Yahya b. Miisa, saying: it was reported to us

by ‘Abd al-Razzaq [al-San‘ani], saying: it was reported to us by Ma‘mar,
from Ayytb, from Muhammad b. Sirin, who said, “I would hear a hadith
from ten people, the wordings different but the meaning the same.”

It was reported to us by Ahmad b. Mani‘ saying: it was reported to us by
Muhammad b. ‘Abdallah al-Ansari, from Ibn ‘Awn, who said, “Ibrahim
al-Nakha, al-Hasan [al-Basri] and al-Sha‘bi narrate hadiths by their
meaning. And al-Qasim b. Muhammad [b. Abt Bakr], Muhammad b.
Sirin and Raja’ b. Haywa recite hadiths back word for word.”

If it were not permitted to narrate hadiths
by their meaning (bi’l-mana), the people
would have perished.

It was reported to us by ‘Ali b. Khashram, saying: it was reported to
us by Hafs b. Ghiyath, from ‘Asim al-Ahwal, who said, “I said to Ab
‘Uthman al-Nahdi, ‘Indeed you tell us a hadith and then tell us it again
in a different way.’ He replied, ‘Stick with the first hearing.”

It was reported to us by al-Jarad, saying: it was reported to us by

Waki’, from al-Rabi‘ b. Sabih, from al-Hasan [al-Basri], who said,
“If you conveyed the meaning, it counts for you (ajza aka).”
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It was reported to us by ‘Ali b. Hujr, saying: it was reported to us by
‘Abdallah b. al-Mubarak, from Sayfb. Sulayman, who said: I heard
Mujahid say, “Shorten a hadith if you want, but do not add to it.”

It was reported to us by Abit ‘Ammar al-Husayn b. Hurayth, saying: it
was reported to us by Zayd b. Hubab, from someone who said: Sufyan
al-Thawr1 came to us one day and said, “If I tell you that I am going to
report to you all hadiths as I heard them, do not believe me, it is all
by the gist (bi'l-ma'na).”

It was reported to us by al-Husayn b. Hurayth, who heard Waki*
say, “If it were not permitted to narrate hadiths by their meaning
(bi’l-ma‘'na), the people would have perished.”

[Topic: LEVELS OF MASTERY, EXACT NARRATION OF HADITHS,
WRITING DOWN HADITHS]

Abu Isa al-Tirmidhi said: The People of Knowledge differed from
one another in memory, mastery, and firmness in hearing hadith,
although not very many at all of the imams, regardless of their
mastery (hifz), were free of errors.

It was reported to us by Muhammad b. Humayd al-Razi, saying: it
was reported to us by Jarir, from ‘Umara b. Qa‘qa’, who said: Ibrahim
al-Nakha said to me, “If you tell me hadiths then tell me them from
Abti Zura b. ‘Amr b. Jarir, for indeed he once told me a hadith and then
I asked him about it years later and he did not get a single word wrong.”

It was reported to us by Abit Hafs ‘Amr b. ‘Ali, saying: it was reported
to us by Yahya b. Sa‘id al-Qattan, from Sufyan, from Mansir who
said: “I said to Ibrahim [al-Nakha‘1]: ‘What is it that makes Salim b.
Abi al-Ja'd more complete in hadith than you?” He said, ‘Because he
would write down [his hadiths].”

It was reported to us by ‘Abd al-Jabbar b. al-‘Al3’ b. ‘Abd al-Jabbar, saying:
it was reported to us by Sufyan, who said that ‘Abd al-Malik b. ‘Umayr
said, “Indeed, I tell you hadiths and I do not omit one single letter.”

It was reported to us by al-Husayn b. Mahdi al-Basri saying: it was
reported by ‘Abd al-Razzaq, saying: it was reported to us by Ma‘'mar,
who said that Qatada [b. Di‘ama] said, “My ears never heard anything
that my heart did not capture (wa‘ahu).”
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It was reported to us by Sa‘id b. ‘Abd al-Rahman al-Makhzami, saying:
it was reported to us by Sufyan b. ‘Uyayna, from ‘Amr b. Dinar, who
said, “I saw no one more precise (anass) in hadith than al-Zuhri.”

It was reported to us by Ibrahim b. Sa‘id al-Jawhari, saying: Sufyan b.
‘Uyayna narrated to us, saying: Ayyab al-Sakhtiyani said: “I did not
know anyone more knowledgeable about the hadiths of the people
of Medina after al-Zuhri than Yahya b. Abi Kathir.”

It was reported to us by Muhammad b. Isma‘il [al-Bukhari], saying: it
was reported to me by Sulayman b. Harb, saying: it was reported to us
by Hammad b. Zayd, who said, “Ibn ‘Awn would narrate hadiths, and
if I told him hadiths from Ayyub [al-Sakhtiyani] that contradicted [the
hadiths he was narrating], he would abandon his hadiths. I told him:
‘But you heard these?” And he said, ‘Indeed Ayyub was the most
knowledgeable of all of us on the hadiths of Muhammad b. Sirin.”

It was reported to us by Abt Bakr, from ‘Ali b. ‘Abdallah [b. al-Madini],
who asked Yahya b. Sa‘id [al-Qattan]: “Who is more accurate, Hisham
al-Dastaw2’1 or Mis‘ar?” He replied, “I have not seen the likes of Mis‘ar;
he was one of the most accurate of people.”

It was reported to us by Abt Bakr ‘Abd al-Quddiis b. Muhammad,
saying: it was reported to us by Abt al-Walid, who heard Hammad b.
Zayd say, “Shu‘ba never disagreed with me on anything except that I
abandoned what Shu‘ba had disagreed with.”

It was reported to me by Abt Bakr, saying: it was reported to me by
Abti al-Walid that Hammad b. Salama said to him, “If you want
hadiths, then stick with Shu‘ba (‘alayka bi-Shuba).”

It was reported to us by ‘Abd b. Humayd, saying: it was reported to us
by Abii Dawiid [al-Tayalisi] that Shu‘ba had said, “I never transmitted
a single hadith from anyone without going to him more than once [to
hear hadiths]. And those people from whom I narrated ten hadiths, I
went to them more than ten times. And those from whom I narrated
fifty hadiths, I went to them more than fifty times. And those from
whom I narrated one hundred hadiths, I went to them more than one
hundred times, except Hayyan al-Kiif1 al-Barigi, for I heard these
hadiths from him and then went back but found that he had died.”

It was reported to us by Muhammad b. Isma‘il, saying: it was reported
to us by ‘Abdallah b. Abi al-Aswad, saying: it was reported to us by
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[‘Abd al-Rahman] b. Mahdi, who heard Sufyan say, “Shu‘ba is the
Commander of the Faithful (amir al-mu’'minin) in hadith.”

It was reported to us by Aba Bakr, from ‘Ali b. ‘Abdallah [b. al-Madini],
who heard Yahya b. Sa‘id [al-Qattan] say, “No one is more beloved to me
than Shu‘ba, and no one equals him in my eyes, but if Sufyan differs
with him then I take the opinion of Sufyan.” Ali [b. al-Madini] said to
Yahya: “Which of the two is better in memory/preservation of long
hadiths, Sufyan or Shuba? Shuba was more at ease with them (amarra
fiha).” Yahya said, “Sufyan was strong in them, and Shu‘ba was more
knowledgeable about transmitters like so-and-so from so-and-so;

but Sufyan had organized material topically (kana sahib abwab).”

It was reported to us by ‘Amr b. ‘Ali, who heard ‘Abd al-Rahman b.
Mahdi say, “The imams of hadith are four: Sufyan al-Thawri, Malik b.
Anas, al-Awza‘T and Hammad b. Zayd.”

It was reported to us by Abit ‘Ammar al-Husayn b. Hurayth, saying: I
heard Waki‘ say that Shu‘ba said, “Sufyan has better retention than
me. He never reported a hadith to me from a transmitter that I asked
him about except that I found that it was as he said.” I [al-Tirmidhi]
heard Ishaq b. Masa al-Ansari, [who heard Ma‘n b. ‘Isa al-Qazzaz say,
“Malik b. Anas would be very strict with hadiths of the Messenger of
God # in dotting his i’s and crossing his t's.”*

It was reported to us by Abit Miisa, who said: it was reported to me by
Ibrahim b. ‘Abdallah b. Quraym al-Ansari, the judge of Medina, that
Malik b. Anas came upon Abut Hazim seated and passed by him. It was
said to Malik, “Why did you not sit down?” He replied, “I did not find a
place to sit down and did not want to receive the hadiths of the
Messenger of God # while standing.”

It was reported to us by Abti Bakr, from ‘Ali b. ‘Abdallah [b. al-Madini]
that Yahya b. Sa‘id [al-Qattan] said, “Malik, from Sa‘id b. al-Musayyab
is dearer to me than Sufyan al-Thawri, from Ibrahim al-Nakha‘1. There
is no one with more authentic hadiths than Malik b. Anas; he was an
imam in hadith.”**

[ heard Ahmad b. al-Husayn say that he heard Ahmad b. Hanbal say,
“My eyes never saw the likes of Yahya b. Sa‘id al-Qattan.” Ahmad b.
al-Husayn said, “And Ibn Hanbal was asked about Waki‘ and ‘Abd
al-Rahman b. Mahdi, and he said, ‘Waki‘ has greater knowledge/piety
(akbar f1 al-qalb), but ‘Abd al-Rahman is an imam.”
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31. In other words, he was very careful about
the smallest details of the hadiths.

32. Note that here we see the use of “an/from’
in a way that does not indicate direct
transmission, but merely ‘from’ without
the two people ever having met.



[ heard Muhammad b. ‘Amr b. Nabhan b. Safwan al-Thaqafi al-Basri
say that he heard ‘Ali b. al-Madini say, “If I were to swear something
between the corner [of the Ka‘ba] and the Prayer Place [of Abraham],
it would be that I had never seen anyone more knowledgeable than
‘Abd al-Rahman b. Mahdi.”

Abit ‘Tsa al-Tirmidhi said: this type of description and narrations are
common from the People of Knowledge, so we only showed some of
it here to prove the stations of the People of Knowledge and their
preferring one over the other in different ways concerning memory,
retention, and who was criticized from among the People of Know-
ledge and for what reason.

[Topic: READING HADITHS TO A SCHOLAR VS. HEARING THE SCHOLAR
READ His HADITHS/ ARD VS. SAMA']

Abu ‘Tsa al-Tirmidhi said: reading [hadiths] to a scholar—if he has
memorized what is read to him or is looking at his original notebook
(asl) of what is being read to him but he has not memorized it—is
sound practice among the People of Hadith, just like audition (sama-).

It was reported to us by Husayn b. Mahdi al-Bagri: it was reported to
us by ‘Abd al-Razzaq: it was reported to us by Ibn Jurayj, who said, “I
read [hadiths] to ‘At2’ b. Abi Rabah and asked him, ‘How do I phrase
this?” and he said, ‘Say: “He narrated it to us (haddathanahu).””

It was reported to us by Suwayd b. Nasr: it was reported to us by ‘Ali
b. al-Husayn b. Waqid, from Abt ‘Isma, from Yazid al-Nahwi, from
‘Tkrima that a group of people from T2’if went to Ibn ‘Abbas with a
number of his books, and he started to read them to the people. But
he started moving things around, forward and back, and then said,
“Indeed I've fallen victim to this stupid issue, so read [these books] to
me, and my affirmation of what you read is like me reading to you.”

It was reported to us by Suwayd b. Nasr: it was reported to us by ‘Ali
b. al-Husayn b. Waqid, from his father, from Mansur b. al-Mu‘tamir,
who said, “If a man gives his book to another and says, ‘Narrate this
from me’, then he can narrate it.”

I heard Muhammad b. Isma‘il [al-Bukhari] say, “I asked Abti ‘Asim
al-Nabil about a hadith and he said, ‘Read it to me’, but I really wanted
him to read it to me, so he said, ‘Do you not allow reading (al-qira’a)
when Sufyan al-Thawri and Malik b. Anas allowed it?!"”
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It was reported to us by Ahmad b. al-Husayn: it was reported to us by
Yahya b. Sulayman al-Ju‘f1 al-Misr1, who said that ‘Abdallah b. Wahb said,
“When I say ‘he narrated to us (haddathana), then that is what I heard in a
group of people, and when I say ‘he narrated to me (haddathani), then
that is what I heard by myself. And when I said, ‘akhbarana’, then it is
what was read to the scholar while I was watching, and ‘akhbarani’
means what was read to the scholar while I was with him alone.”

I heard Abit Misa Muhammad b. Muthanna say that he heard Yahya b.
Sa‘id al-Qattan say that ‘haddathani’ and ‘akhbarani’ mean the same thing.

Abt ‘Isa al-Tirmidhi said: We were with Ab@t Mus‘ab al-Madini, and
some of his hadiths were read to him. So I said to him, “What do we
say [to phrase this]?” He said, “Say Abii Mus‘ab al-Madini narrated to
us (haddathana).” Abu ‘Isa said: “And some of the people of knowledge
have allowed the Permission in Narration (ijaza), so when a scholar
gives permission to someone to narrate some hadiths from him, then
he can narrate them.”

It was reported to us by Mahmud b. Ghaylan: it was reported to us by
Waki', from ‘Imran b. Hudayr, from Abit Mijlaz, from Bashir b. Nahik,
who said, “I copied a book of hadiths from Abat Hurayra and asked
him, ‘Can I narrate it from you?’ and he said, ‘Yes.”

It was reported to us by Muhammad b. Isma‘il al-Wasitl: it was reported
to us by Muhammad b. al-Hasan al-Wasiti, from ‘Awf al-A‘rabi, who
said that a man had said to al-Hasan [al-Basri], “I have some of your
hadiths, can I narrate them from you?” and he replied, “Yes.”

Abti ‘Tsa al-Tirmidhi said: And Muhammad b. al-Hasan is known as
Mahbub b. al-Hasan, and more than one of the imams has narrated
hadiths from him.

It was reported to us by al-Jartid b. Mu‘adh: it was reported to us by
Anasb. ‘Iyad, from ‘Ubaydallah b. ‘Umar, who said, “I went to al-Zuhri
with a book [of hadith] and said to him, ‘These are your hadiths, can I
narrate them from you?’ and he said, ‘Yes.” It was reported to us by
Abt Bakr, from ‘Ali b. ‘Abdallah [b. al-Madini], from Yahya b. Sa‘id,
who said, “Ibn Jurayj came to Hisham b. ‘Urwa with a book [of hadiths]
and said, ‘These are your hadiths, can I narrate them from you?’ and he
said, ‘Yes.” Yahya said, “In my soul, I do not know which of the two
[people] was more amazing.” Ali b. al-Madini added, “I asked Yahya b.
Sa‘id about the hadith of Ibn Jurayj, from ‘Ata’ al-Khurasani, and he
said it was weak. I objected that [Ibn Jurayj] had said ‘he reported to me
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(akhbarant),’ but Yahya said, ‘It’s nothing, rather it was a book that
[‘Ata’] gave to him.”

[Topic: MURSAL HADITHS]>

Abu ‘Isa added: “And the hadith, if it is mursal (i.e., it has a break in
the isnad), then it is not authentic in the eyes of most of the People of
hadith; more than one has declared such a hadith to be weak.”

It was reported to us by ‘Ali b. Hujr; it was reported to us by Baqiyya b.
al-Walid, from ‘Utba b. Abi Hakim, who said that al-Zuhri heard Ishaq
b. ‘Abdallah b. Abi Farwa say, “The Messenger of God 4 said...”, so
al-Zuhri said, “May God oppose you, O Ibn Abi Farwa, you come to us
with hadiths with no halter or bridle!”**

It was reported to us by Aba Bakr, from ‘Ali b. ‘Abdallah [b. al-Madini],
who said that Yahya b. Sa‘id [al-Qattan] said, “The mursal hadiths of
Mujahid are much dearer to me than those of ‘Ata’ b. Abi Rabah. Ata’
used to take hadiths from any type of person.” ‘Ali then said that
Yahya said, “The mursal hadiths of Sa‘id b. Jubayr are dearer to me
than those of ‘At3".” ‘Ali said that he asked Yahya, “Are the mursal
hadiths of Mujahid better than those of Tawiais?” He replied, “They are
very close to one another.” ‘Al said that he heard Yahya b. Sa‘id say,
“The mursal hadiths of Abti Ishaq for me are close to nothing, [as are]
the mursal hadiths of al-A‘mash, al-Taymi and Yahya b. Abi Kathir.
And the mursal hadiths of Ibn ‘Uyayna are like the wind.” Then he said,
“By God, also those of Sufyan b. Sa‘id [al-Thawr].” ‘Ali said that he
asked Yahya, “And the mursals of Malik?” He replied, “They are dearer
to me,” adding, “There is no one among the people more accurate in
hadith than Malik.”

Abt ‘Isa [al-Tirmidhi] said: And those
who have considered mursal hadiths to
be weak, they have done so because the
imams would narrate from reliable
transmitters and unreliable ones, so if
they cited the hadith without a complete
isnad (arsalithu), it may be that they had
taken it from an unreliable person.
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33. After the sth/11th century, mursal came to

indicate hadiths that were attributed to
the Prophet by a Successor who had never
met him;in other words, the isnad lacks a
Companion. In the early period, and in
the writings of al-Khatib al-Baghdadi

(d. 463/1071), however, mursal meant any
hadith that has a break in the isnad,
typically occurring in the first three or
four levels in the isnad. The verb ‘arsala’
literally meant ‘to cast’ a hadithtoa
source that one had not actually met.

34.1.e., without isnads to verify them.



It was reported to us by Sawwar b. ‘Abdallah al-‘Anbari, who heard
Yahya b. Sa‘id al-Qattan say, “Whatever al-Hasan [al-Basri] said with
‘The Messenger of God # said..., we have found some basis for it [in
hadiths with full isnads], except one or two hadiths.”

Abi Isa [al-Tirmidhi] said: And those who have considered mursal
hadiths to be weak, they have done so because the imams would
narrate from reliable transmitters and unreliable ones, so if they cited
the hadith without a complete isnad (arsalihu), it may be that they had
taken it from an unreliable person. [For example,] al-Hasan al-Basri
criticized Ma‘bad al-Juhani but then narrated hadiths from him.

It was reported to us by Bishr b. Mu‘adh al-Basr1: it was reported to
us by Marhim b. ‘Abd al-‘Aziz al-‘Attar: it was reported to me by my

father and his brother, that they heard al-Hasan al-Basri say, “Be wary

of Ma‘bad al-Juhani, for indeed he is astray and leads others astray.”

Abu ‘Isa [al-Tirmidhi] said: And it is narrated from al-Sha'bi [who said,]

“al-Harith al-A'war narrated hadiths to us, but he was a liar.” But
[al-Sha‘bi] narrated hadiths from him, and most of the material that
he had concerning inheritance law (fara'id) that al-Sha‘bi narrated
from ‘Ali b. Abi Talib and others were via al-Harith. And al-Sha‘bi had
said, “al-Harith al-A‘war taught me inheritance law, and he was one
of the best people at that.” [Al-Tirmidhi continued,] “And I heard
Muhammad b. Bashshar say that he heard ‘Abd al-Rahman b. Mahdi
say, “Do you not marvel at Sufyan b. ‘Uyayna! I left aside over a
thousand hadiths from Jabir al-Ju‘fi because of what Ibn ‘Uyayna said
about him, and then he narrates hadith from him!” Muhammad b.
Bashshar added, “And ‘Abd al-Rahman b. Mahdi abandoned the
hadiths of Jabir al-Ju‘f1.” But some of the People of Knowledge have
used mursal hadiths as proof.

It was reported to us by Abit ‘Ubayda b. Abi al-Safar al-Kafi: it was
reported to us by Sa‘id b. ‘Amir, from Shu‘ba, from Sulayman
al-A‘mash, who said, “I said to Ibrahim al-Nakha‘i, ‘Give me [hadiths
with] isnads through ‘Abdallah Ibn Mas‘id.’ Ibrahim said, ‘If I narrate
hadiths to you from a person from Ibn Mas‘iid then he is whoever I
name him as, but if I say that ‘Abdallah [Ibn Mas‘@d] said something

then [I've left out the intermediary between me and him because] the

report is from more than one source from ‘Abdallah [b. Mas‘ad].”*
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35. Many Muslim scholars in the first three

generations would narrate from the
Prophet % or from a Companion
without citing their immediate source,
as there was not yet the obsessive care
with always citing one’s full isnads that
would come to characterize the Sunni
hadith tradition in subsequent gene-
rations. This is often pointed out by
scholars of the HanafT school to explain
why early figures in Kufan scholarship,
such as Ibrahim al-Nakha‘Tand Aba
Hanifa’s teachers, did not provide full
isnads when citing hadiths.



[Topic: STATUS OF TRADITIONS BASED ON NUMBER/QUALITY OF
NARRATIONS ¢ DEFINITION OF HASAN AND GHARIB ¢ RULES ON
ADDITION (Z1YADA)]

Abi ‘Tsa [al-Tirmidhi] said: the People of Knowledge have disagreed
on declaring transmitters weak just as they have disagreed on other
issues of knowledge. It has been mentioned that Shu‘ba considered
Abt al-Zubayr al-Makki, ‘Abd al-Malik b. Abi Sulayman, and Hakim b.
Jubayr to be weak and refused to narrate hadiths from them. But then
Shu‘ba narrated hadiths from others who were lesser than them in
memory/mastery and uprightness (‘adala): he narrated from Jabir
al-Ju‘fi, Ibrahim b. Muslim al-Hajari, Muhammad b. ‘Ubaydallah
al-‘Arzami and others who are declared weak in hadith.

It was reported to us by Muhammad b. ‘Amr b. Nabhan b. Safwan
al-Basri: it was reported to us by Umayya b. Khalid, who said to
Shu'ba, “You leave ‘Abd al-Malik b. Abi Sulayman, and you narrate
hadiths from Muhammad b. ‘Ubaydallah al-‘Arzam1?” Shu‘ba said,
“Yes.” Abu ‘Isa al-Tirmidhi said: Shuba had narrated from ‘Abd
al-Malik b. Abi Sulayman, then he stopped doing so due to ‘Abd
al-Malik narrating an uncorroborated hadith from ‘Ata’ b. Abi Rabah,
from Jabir b. ‘Abdallah, from the Prophet £, that “A person is most
entitled to land adjoining rhis land], and he should be waited for
[before selling to others] even if he is absent, if the road [to the two
pieces of land] is the same.” And more than one of the imams has
affirmed and narrated from Abti al-Zubayr, ‘Abd al-Malik b. Ab1
Sulayman, and Hakim b. Jubayr.

It was reported to us by Ahmad b. Mani*: it was reported to us by
Hushaym: it was reported to us by Hajjaj and Ibn Abi Layla, from
‘At2’ b. Abi Rabah, who said, “We used to, when we’d leave Jabir b.
‘Abdallah, repeat his hadiths to one another, and Abt al-Zubayr was
the most accurate in preserving his hadiths.”

It was reported to us by Muhammad b. Yahya b. Abi ‘Umar al-Makki: it
was reported to us by Sufyan b. ‘Uyayna, who said that Aba al-Zubayr
said, “Ata’ used to move me to the front [of the group] to hear Jabir b.

‘Abdallah so that I could memorize hadiths for them.”

It was reported to us by Ibn Abi ‘Umar: it was reported to us by Sufyan,
who heard Ayyub al-Sakhtiyani say, “It was reported to me by Abt
al-Zubayr, and Abu al-Zubayr is Abt al-Zubayr,” and Sufyan showed by
clenching his fist how firm Aba al-Zubayr was. Abt ‘Isa [al-Tirmidhi]
says: He means by that his mastery and memorization. And it is
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reported from ‘Abdallah b. al-Mubarak that Sufyan al-Thawri said,
“Abd al-Malik b. Abi Sulayman was the scale of knowledge.”

It was reported to us by Aba Bakr, from ‘Ali b. ‘Abdallah [b. al-Madini],
who said, “I asked Yahya b. Sa‘id [al-Qattan] about Hakim b. Jubayr,
and he said that Shu‘ba rejected him because of the hadith that he
narrated about charitable giving (sadaqa), namely the hadith of
‘Abdallah b. Mas‘@d, from the Prophet «:: whoever asks the people [for
charity] and he has what suffices him, on the Day of Judgment, his
face will be scarred. It was said to the Messenger of God %, ‘And what
suffices?” The Prophet said, ‘5o dirhams or the equivalent value in gold.’
‘Ali [b. al-Madini] said: Yahya said that Sufyan al-Thawri and Z2’ida
had narrated from Hakim b. Jubayr. ‘Al had said: “And Yahya did not
see any problem with Hakim’s hadith.”

It was reported to us by Mahmud b. Ghaylan: the hadith of charitable
giving (sadaqa) was reported to us by Yahya b. Adam, from Sufyan
al-Thawri, from Hakim b. Jubayr. Yahya b. Adam said that ‘Abdallah b.
‘Uthman, the student of Shu‘ba, asked Sufyan al-Thawri, “Would that
someone other than Hakim narrated this hadith,” and Sufyan said,
“What is the matter with Hakim? Shu‘ba does not narrate from him?”
Abdallah b. ‘Uthman said, “Yes.” So Sufyan al-Thawri said, “I heard
Zubayd relate that hadith from Muhammad b. ‘Abd al-Rahman b. Yazid.”

Abt ‘Isa al-Tirmidhi said: And what we’ve mentioned in this book as
a ‘hasan (fair)*® hadith, we mean the ‘good quality (husn) of its isnad
in our opinion. Every hadith that is narrated and does not have in its
isnad someone who is accused of lying/forging, and the hadith is not
‘anomalous (shadhdh)®’, and is narrated via more than one chain of
transmission (wajh), for us it is a hasan’ hadith.*®

And as for what we have mentioned in this book as a gharib (rare,
unusual) hadith, indeed the Scholars of Hadith consider a hadith
gharib for several reasons. [For example,] how many hadiths are gharib,
not narrated except by one sole chain of transmission (wajh), like the
hadith that Hammad b. Salama narrated, from Abta al-‘Ushara’, from
his father, who said, “O Messenger of God, is sacrificing an animal
(dhakat) not only by the throat (halq) or lower neck (labba) valid?” The
Prophet said, “Even if you cut its thigh it is allowed.” This hadith was
narrated only by Hammad b. Salama, from Aba al-‘Ushara’, and no
other hadith is known from Abti al-“Ushara’ from his father. And
although this hadith is well-known among the People of Knowledge,
it is only known through Hammad b. Salama and his hadith. But how
many imams have narrated a hadith, and that hadith is known only
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36. Classical manuals on the technical terms
of the hadith sciences (mustalahat) usually
state that al-Tirmidhi coined the term

‘hasan. Some modern Muslim scholars,
like ‘Abd al-Fattah Abit Ghudda (d. 1997)
and Muhammad ‘Awwama, point to
usages of the term by al-Tirmidh’s teacher
al-Bukhari and his teacher ‘Alib. al-Madini
(d. 234/849). 1 think it is debatable whether
these usages qualify as technical, however,
and al-Tirmidhi certainly was the first to
provide a technical definition for the term;

‘Abd al-Fattah Abt Ghudda, al-Fawa’id
al-mustamadda fi ‘ulim mustalah al-hadith,
ed. M3jid al-Darwish (Dar al-Bash’ir
al-Islamiyya, 1426/2005), 139-51; cf. ‘Alib.
al-Madini, al-Tlal, ed. Hassam Muhammad
Abu Qurays (Gharas, 1423/2002), 237.

Al-Tirmidh?’s definition did not ultimately
prevail. What became the definitive
definition came from the Shafi‘i scholar
of Bost, Abii Sulayman Hamd al-Khattabi
(d. 388/998), namely “a hadith whose point
of origins has been identified and whose
narrators are well known, and this is the
basis for most hadiths (ma ‘urifa makhrajuhu
wa ishtahara rijaluhuwa ‘alayhi madaru
akthar al-hadith)”; Al-Khattabi, Ma alim
al-sunan, 1:6.

. Shadhdh was defined by al-Shafi'Tas
what contradicted what was transmitted
by more reliable sources. The definition
given by al-Hakim al-Naysabuari (d. 405/
1014) was what was transmitted by one,
uncorroborated chain of transmission.
I have favored translating the term
according to al-Shafi‘T’s definition
(which became standard) because al-
Tirmidhi was heavily influenced by
al-Shafi‘Tand because al-Hakim’s
definition would be redun-dant given
the following clause in al-Tirmidh?’s
text; Ibn ‘Ad1, al-Kamil fi du'afa’ al-rijal,
7vols. (Dar al-Fikr, 1984), 1:124; al-Hakim,
Ma'rifat ‘ulim al-hadith, 148.

~

38. Several prominent hadith scholars,

including Ibn Dihya (d. 633/1235),
al-Dhahabi (d. 748/1348), Muhammad
Zahid al-Kawthari (d. 1952), and Ahmad
al-Ghumari (d. 1960) have concluded
that al-Tirmidhi was very lax in rating
hadiths as hasan and that many of those
he so described are actually unreliable.
See ‘Umar b. Hasan Ibn Dihya, Ada’ ma
wajab min bayan wad' al-wadda in fi rajab
(al-Maktab al-Islami, 1998), 137-38; Jamal
al-Din al-Zayla‘1, Nasb al-raya, 4 vols.
(Dar Ihya’ al-Turath al-‘Arabi, 1407/1987),
2:217-18; al-Dhahabi, Mizan al-i tidal,
4:416; al-Kawthari, Magqalat, 236; Ahmad
b. al-Siddiq al-Ghumari, al-Mudawt
li-‘ilal al-Jami' al-saghir wa sharhayy



from them, and then it becomes well-known due to the great number
of people who narrate from him. Like what ‘Abdallah b. Dinar narrated
from Ibn ‘Umar, that the Messenger of God #: forbade selling the right
to a slave estate portion (wald’) or granting it for free, and we only know
that hadith from ‘Abdallah b. Dinar; it was narrated from him by
‘Ubaydallah b. ‘Umar, Shu‘ba, Sufyan al-Thawri, Malik b. Anas, Ibn
‘Uyayna, and other imams. And Yahya b. Sulaym narrated that hadith
from ‘Ubaydallah b. ‘Umar, from Nafi, from Ibn ‘Umar, but Yahya b.
Sulaym erred in that hadith. The correct version is ‘Ubaydallah b.
‘Umar, from ‘Abdallah b. Dinar, from Ibn ‘Umar. That is how ‘Abd
al-Wahhab al-Thaqafi and ‘Abdallah b. Numayr narrated it from
‘Ubaydallah b. ‘Umar, from ‘Abdallah b. Dinar, from Ibn ‘Umar. And
al-Mwammal narrated that hadith from Shu‘ba, and Shu‘ba said,
“Indeed I wished that ‘Abdallah b. Dinar gave me permission to stand
and kiss his head.”

And how many hadiths are there that
are narrated from multiple chains of
transmission but are declared gharib
due to the condition of the isnad.

Abu ‘Isa al-Tirmidhi said: And how many hadiths there are that are
considered gharib because of an addition in the hadith, but this is
correct as long as the addition is from someone whose memory/
mastery (hifz) can be relied upon. Like what Malik b. Anas narrated
from Nafi, from Ibn ‘Umar that the Messenger of God #* made the
tithe of the End of Ramadan (zakat al-fitr) obligatory for every free
person and slave, man or woman from among the Muslims, one sa*
(@bout 3 liters) of dates or barley. And Malik[’s narration of] of this
hadith added the phrase “from among the Muslims.” But Ayyub
al-Sakhtiyani, ‘Ubaydallah b. ‘Umar, and more than one other from
among the imams have narrated this hadith from Nafi, from Ibn
‘Umar without mentioning “from among the Muslims.” And some of
those who have narrated from Nafi‘ like what Malik narrated, their
memories/master cannot be relied upon. And more than one of the
imams have taken Malik’s hadith and used it as proof, like al-Shafi‘1
and Ahmad b. Hanbal. They said, “If a man has non-Muslim slaves
then he does not render the End of Ramadan tithe on their behalf,”
and used the hadith of Malik as proof. So if a hadith master (hafiz)
whose memory/mastery can be relied upon, what he adds [in his
narrations of a hadith] is accepted.
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al-Munawi, 6 vols. (Dar al-Kutub,
1996), 1:10.

Discussions of what al-Tirmidhi meant
when he described a hadith with com-
pound and sometimes seemingly contra-
dictory terms, such as hasan sahih or hasan
gharib, have also been legion and mostly
far-fetched. In my opinion, the most
plausible explanations are, for hasan sahih:
1) Ibn Rajab offers the explanation, then,
that a hadith that al-Tirmidhi rates as
hasan sahih has been narrated by an isnad
of all reliable (thigat), upstanding (‘udil)
narrators, is not shadhdh, and is narrated
by more than one chain. A sahih hadith
would be one that fulfills these conditions
but does not necessarily have to be
narrated by more than one chain. But it
cannot be shadhdh, adds Ibn Rajab, since
a sahih hadith could not be allowed to
contradict more reliable material; 2) Along
similar lines, Ibn Hajar and al-Suyit
suggest that hasan sahih means that the
hadith has at least one sahih isnad and
multiple other isnads, or perhaps that
al-Tirmidhi means ‘hasan or sahih, i.e.,
that some critics consider it hasan and
others sahih; 3) Muhammad ‘Abd
al-Razzaq (an Egyptian scholar who
served as the khatib in the Haram Mosque
in Mecca, d. 1972) contended that hasan
meant that a hadith was acted on, while
sahih addressed the reliability of the isnad.
The compound ratings of hasan sahih
gharib or hasan gharib have long puzzled
scholars, since gharib seems to contradict
the multiple narrations required for a
hasan rating. Al-Kawthar argues that
sahih/hasan gharib means that the
narration of a hadith starts out with only
one chain but then branches out into
several. ‘Abdallah al-Ghumari thinks that
hasan sahih gharib applies to a sound
hadith but one that only has one isnad.
Nr al-Din ‘Itr suggests that hasan gharib
and hasan sahih gharib indicate a hadith
that has several narrations but which
al-Tirmidhi is citing by a narration not
well known. See Ibn Kathir and Ahmad
Shakir, al-Ba'ith al-hathith sharh Ikhtisar
‘ulim al-hadith (Maktabat Dar al-Turath,
1423/2003), 37; Ibn Rajab, Sharh, 1:388;
al-Suyuti, Tadrib al-rawi fi sharh Taqrib
al-Nawawi, ed. Muhammad ‘Awwama,
6vols. (Dar al-Yusr and Dar al-Minh3j,
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And how many hadiths are there that are narrated from multiple
chains of transmission but are declared gharib due to the condition
of the isnad.

It was reported to us by Aba Kurayb, Aba Hisham al-Rifa‘1, Abat
al-Sib, and al-Husayn b. al-Aswad, they said: it was reported to us
by Abti Usama, from Burayd b. ‘Abdallah b. Abi Burda, from his
grandfather Abti Burda, from Abt Mis3, from the Prophet <, who
said, “The unbeliever eats with seven stomachs, and the believer
eats with only one.” Abal ‘Isa al-Tirmidhi says: This is a hadith that s
gharib from this chain of transmission, and it has been narrated via
more than one chain of transmission from the Prophet 4, but it is
considered gharib from the hadith of Abtt Miisa. I asked Mahmiid b.
Ghaylan about this hadith, and he said, “This is the hadith of Aba
Kurayb, from Abti Usama.” And I asked Muhammad b. Isma‘il
[al-Bukhari] about this hadith and he said, “This hadith of Aba Kurayb,
from Abti Usama, we do not know of it except via Abii Kurayb, from

Abt Usama.” So I said to him, “More than one person has narrated
it to us from Abtt Usama,” and he was bewildered by that and said,

“I hadn’t known that anyone had narrated this hadith except Abau
Kurayb.” Muhammad said, “We used to think that Ab@t Kurayb had
taken that hadith from Abti Usama while they were discussing hadiths
informally (mudhakara)” (i.e. not during a formal transmission session).

[EXAMPLES OF GHARIB HADITHS THAT ARE ESTABLISHED VIA
OTHER ISNADS]

It was narrated to us by Abdallah b. Abi Ziyad and more than one
other person: they said: it was reported to us by Shababa b. Sawwar:

it was reported to us by Shu‘ba, from Bukayr b. ‘At2’, from ‘Abd
al-Rahman b. Ya‘mar that the Prophet « prohibited [using] gourds or
a pitch-smeared pot (al-dubba’ wa al-muzaffat) [for fermenting drinks].
This hadith of Shababa is considered gharib from the perspective of its
isnad. We know of no one who narrated it from Shu‘ba except Shababa.
And it was transmitted from the Prophet < via many paths that he
prohibited fermenting drinks in gourds or pitch-smeared pots. So
Shababa’s hadith was deemed gharib because he alone narrated it from
Shu‘ba. And Shu‘ba and Sufyan al-Thawri narrated by that isnad from
Bukayr b. ‘At2, from ‘Abd al-Rahman b. Ya‘mar, from the Prophet
that he said that the Pilgrimage is [standing on the day] of ‘Arafa. This
hadith is well-known by the People of Hadith by that isnad.

It was narrated to us by Muhammad b. Bashshar: it was reported to
us by Mu‘adh b. Hisham: it was reported to me by my father, from
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Yahya b. Abi Kathir: it was reported to me by Abt Muzahim that

he heard Abt Hurayra & say that the Messenger of God : said,
“Whoever follows a funeral procession and prays for the dead person,
to him is a carat [of reward in the Afterlife], and whoever follows it
until it is finished, to him is two carats.” They said, “O Messenger of
God, what are the two carats?” He replied, “The smaller one is the size
of [the mountain of] Uhud.”

It was reported to us by ‘Abdallah b. ‘Abd al-Rahman [al-Darimi]:

it was reported to us by Marwan b. Muhammad, from Mu‘awiya b.
Sallam: it was reported to me by Yahya b. Abi Kathir: it was reported
to us by Abit Muzahim, who heard Abt Hurayra, from the Prophet <,
who said, “Whoever follows a funeral procession, to him will be a
carat..” and he mentioned a meaning similar to the previous hadith.
Abdallah said: it was reported to us by Marwan, from Mu‘awiya b.
Sallam: Yahya said, and it was reported to us by Abai Sa‘id the client of
al-Mahri; from Hamza b. Safina, from al-S3’ib, who heard ‘A’isha &,
from the Prophet # say something along the same lines. I asked Aba
Muhammad ‘Abdallah b. ‘Abd al-Rahman [al-Darimi], “What did they
consider gharib from your hadiths in Iraq?” He replied, “The hadith
of al-Sa’ib, from ‘A’isha, from the Prophet %” and he mentioned the
hadith. And I heard Muhammad b. Isma‘il [al-Bukhari] narrate that
hadith from ‘Abdallah b. ‘Abd al-Rahman. Abi ‘Isa al-Tirmidhi said:
But this hadith has been narrated by more than one chain of trans-
mission (wajh) from ‘A’isha, from the Prophet €. And this hadith was
only deemed gharib due to its isnad due to al-S2'ib’s narration from
‘A’isha, from the Prophet .

It was reported to us by Abt Hafs ‘Amr b. ‘Ali: it was narrated to us
by Yahya b. Sa‘id al-Qattan: it was reported to us by al-Mughira b. Abt
Qurra al-Sadiisi, who said that he heard Anas b. Malik & say, “A man
said, ‘O Messenger of God, should I tie up [the camel] and trust in God
or leave it free and trust in God.’ The Prophet said, ‘Tie it up and trust
in God.” Amr b. ‘Ali said that Yahya b. Sa‘id [al-Qattan] said, “In my
opinion this hadith is munkar (not acceptable).” Aba ‘Isa al-Tirmidhi
said: This is a hadith that is gharib from this chain of transmission
(wajh), we do not know of it from Anas b. Malik except through this
chain of transmission (wajh). But its likes has been narrated from
‘Amr b. Umayya al-Damri, from the Prophet .

We have put forth this book in an abbreviated manner in what we
hope will provide some benefit to the people. We ask God to grant
benefit through what is in the book and to make it evidence for us by
His mercy and not against us as punishment. Ameen.
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